








Is Human Emancipation 
through Technology Possible?
Abstract
In the paper “The ‘Bubbling Up’ of Subterranean Politics in Europe”, which was pub-
lished in 2013 in the Journal	of	Civil	Society, mary Kaldor and Sabine Selchow attempt-
ed to reveal the specific qualities of the uprisings which emerged after the year 2010 
in some European countries, such as Germany, Spain, Italy, England etc. According to 
the authors, the mode of organization which forms the main body of these emancipatory 
movements obtains its basic logic from the world of the Internet. The use of the Internet 
requires a re-evaluation of negative philosophical commentary regarding technology. In 
the context of the twentieth century philosophy, martin Heidegger and Herbert marcuse 
are the most influential philosophers who studied on the negative aspects of technol-
ogy. Heidegger portrayed the destructive effects of scientific reasoning and technology 
on the Western culture through the criticism of the traditional Western metaphysics on 
a phenomenological-ontological level. marcuse, belonging to the tradition of Western 
marxism, formed his critique of technology in the context of the concept of instrumental 
rationality and the critique of advanced industrial society and capitalism. Although the 
starting points of their perspectives on technology and the underlying purposes of their 
critiques of technology were different, it may be asserted that both have a rather negative 
and almost entirely pessimistic disposition towards technology. Heidegger’s and mar-
cuse’s criticisms of technology will be discussed in this context and the differences and 
similarities between these criticisms will be shown. Finally, the paper will emphasise the 
question of the possibility of a positive role of technology. Technology can serve as an 
alternative to negative uses by shedding light on the relation between the current upris-

























































similarities	between	 these	 criticisms	will	 be	 shown.	Finally,	 the	paper	will	




Heidegger	 developed	 his	 thoughts	 on	 technology	 within	 the	 discussion	 re-
lated	to	the	concept	of	truth,	which	he	thoughts	out	through	the	process	of	set-
tlement	with	the	Western	tradition	of	metaphysics.	Just	as	the	understanding	











author	states	 that	such	a	conception	 is	an	 instrumental	and	anthropological	






























of	 an	 approximately	 60-page	 long	 report	
published	 by	 Mary	 Kaldor,	 who	 at	 the	 time	
directed	the	Civil	Society	and	Human	Secu-




It	 is	 necessary	 to	 emphasize	 that	 not	 all	
movements	 in	 these	 areas	 are	 libertarian.	
For	instance,	it	would	be	possible	to	say	that	
some	revolts,	such	as	the	one	in	Hungary,	had	
nationalist	 and	 xenophobic	 characteristics.	
Thus,	it	is	stated	in	the	study	that	such	move-
ments	 have	 both	 promising	 and	 dangerous	
aspects.	 However,	 the	 researchers	 explained	












Martin	 Heidegger,	 “The	 Question	 Concern-
ing	Technology”,	in:	Basic Writings from Be-

















the	bringing-forth	of	 something.	 In	 this	 respect,	 for	Greeks,	 theoretical	ac-
tivities	pertain	to	techne.	Thinking	means	contribution	to	bringing-forth	and	
accompanying	it.	“Thinking”	helps	the	Being	to	reveal	itself.	Hence,	accord-




















































































other	 words,	 the	 arising	 of	 something	 from	







reaches	 its	 extreme	 point	 with	 cybernetics	
and	futurology.
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“This	 setting-upon	 that	 challenges	 the	 ener-
gies	 of	 nature	 is	 an	 expediting,	 and	 in	 two	






nology	 and	Truth	 in	 Heidegger’s	 The Ques-
tion Concerning Technology”,	Synthesis Philo-
sophica 53	(1/2012),	pp.	81–89,	p.	87.
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of	 Modern	 Technology”,	 in:	Andrew	Arato,	
Eike	 Gebhardt	 (eds.),	 Essential Frankfurt 
School Reader,	 The	 Continuum	 Publishing,	
New	York	1998,	p.	160.
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Herbert	 Marcuse,	 “From	 Ontology	 to	 Tech-
nology:	Fundamental	Tendencies	of	Industrial	
Society”,	in:	Stephen	E.	Bronner,	Douglas	M.	
Kellner	 (eds.),	 Critical Theory and Society: 






Webel	 (eds.),	 marcuse: Critical Theory and 


































Marcuse	 argued	 that	 liberal-capitalist	 democracies	 are	 a	 political	 system	
which	enslaves	 its	own	society,	dehumanises	 it,	 and	creates	 fake	needs	 re-
quired	to	be	met	by	people.	As	we	might	deduce	from	Marcuse’s	approach,	

























When	 One-Dimensional man	 was	 written,	 “both	 Marxism	 and	 liberalism	
were	unanimous	in	their	praise	for	the	new	technological	society	coming	into	
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Webel (eds.),	 marcuse: Critical Theory and 
The Promise of Utopia,	 Bergin	 &	 Garvey	
Publishers,	South	Hadley	(MA)	1987,	p.	225.
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a	 critique	 is	 present	 that	 signifies	 the	 relationship	between	 the	 sustainabil-
ity	of	one-dimensional	society	and	the	production	achieved	through	technol-















technology	 has	 a	 significant	 ontological	 influence	 and	 it	 is	 far	 from	 being	
neutral.	This	influence	becomes	clear	in	the	relation	between	technology	and	
the	lifeworld.	As	technology	colonises	the	lifeworld,	everything	“sucked	up”	




















































































Technology	 to	 the	 Quest	 for	 a	 Democratic	
Technology:	Heidegger,	Marcuse,	Feenberg”,	
pp.	 206–207;	 Martin	 Heidegger,	 Discourse 
on Thinking,	Harper	&	Row	Publishers,	New	
York	 1966,	 p.	 46;	 Martin	 Heidegger,	 “Tra-
ditional	 Language	 and	 Technological	 Lan-
guage”,	 Journal of Philosophical Research 
XXIII	 (1998),	 pp.	 129–145,	 pp.	 136.	 doi:	
http://dx.doi.org/10.5840/jpr_1998_16.	 Jean	











Andrew	 Feenberg,	 Questioning Technology,	






















within	 this	 framework	 the	 issue	of	human	agency	arises.41	To	 the	 reader	 it	
might	be	surprising	that,	at	the	beginning,	the	statements	of	the	two	philos-
ophers	 about	 technology	are	 so	 similar.	However,	 this	 ideational	 closeness	
between	 the	 two	 is	more	understandable	when	we	recall	 that	Marcuse	was	
in	 close	contact	with	Heidegger	 in	 the	1920s.42	Despite	 this	 closeness,	 the	
disengagement	process	between	the	two	in	the	beginning	of	1930s	led	to	a	
differentiation	 in	 their	 ideas.	Although	 there	are	many	similarities	between	
Heidegger	and	Marcuse	in	the	context	of	technology	criticism,	Marcuse	criti-
cised	Heidegger	on	two	points.	According	to	Marcuse,	Heidegger’s	thoughts	
represented	 an	 irrationalist	 ideology	 –	 Heidegger	 served	 national	 socialist	
ideology.43	Because	National	Socialism	combined	irrationalist	ideology	with	
a	 terrorist	 technocracy,	 Heidegger	 preferred	 to	 use	 science	 and	 technology	
towards	the	objectives	set	by	the	irrationalist	approach.	Although	he	criticised	




in	 the	 second	half	of	 the	1940s	 regarding	Sartre’s	 existentialism,	criticised	
existentialist	individualism	and	the	existentialist	ontology.	According	to	Mar-





In	 fact,	Critical	 theory	 is	not	a	philosophy	 that	conceptualises	 the	concrete	
historical	conditions	of	human	existence,	it	is	a	social	theory.
Besides	these	criticisms,	the	most	obvious	difference	manifests	between	the	
two	 philosophers	 in	 their	 views	 on	 science	 and	 technology.	According	 to	
Heidegger,	 the	complex	system	of	 techniques	called	‘modern	technique’	or	
‘modern	 technology’	pertains	 to	 the	natural	 scientific	 field	of	 the	new	era.	
However,	 this	 remark	 does	 not	 mean	 that	 technology	 depends	 on	 the	 sci-

















































It	 can	 be	 stated	 that	 the	 philosopher	 was	
Heidegger’s	 student	 and	 that	 Marcuse	 at-
tempted	 to	 combine	 Marxism	 and	 phenom-









istentialism:	 Remarks	 on	 Jean-Paul	 Sartre’s	
L’Etre et le néant”,	 Philosophy and Phe-





Jacques	 Ellul	 also	 believed	 that	 technology	
has	 a	 specific	 structure.	 This	 structure	 ex-
plains	 its	 autonomous	 character.	 According	
to	him:	“Autonomous	technology	means	that	
technology	 ultimately	 depends	 on	 itself,	 it	
maps	 its	 own	 route,	 it	 is	 a	 prime	 and	 not	 a	
secondary	 factor,	 it	 must	 be	 regarded	 as	 an	




precisely	 to	 what	 J.	 Baudrillard	 sees	 under	






phy of Technology, The Technological Con-







and	 totalitarianism.	They	also	claimed	 that	 technology	 is	used	as	 a	 tool	of	
exerting	pressure	on	society	or	people.	Since	it	is	a	demiurge	of	the	modern	
































ogy	 rigidifies	 into	 destiny”.49	 Thomson	 opposes	 Feenberg’s	 interpretation,	
disagreeing	with	his	attempt	to	combine	Heidegger’s	concept	of	destiny	with	
the	concept	of	 fetishism	 in	Marxist	 literature	 in	 the	context	of	 the	 issue	of	


























the	 fact	 that	 an	 autonomous	 individual	 will	 turn	 into	 a	 nameless	 existent	
in	a	historical	process	 is	one	of	 the	 results	of	ontology	being	replaced	by	
technology.
Besides	 the	 fact	 that	Marcuse’s	 claim	has	 a	 relative	 truth	value,	 it	 can	be	
said	that	the	philosopher’s	approach	to	this	subject	is	evoking	excessive	in-
terpretations	that	drag	us	into	a	situation	from	which	it	is	almost	impossible	
to	 get	 out	 because	 the	 negative	 evaluations	 of	 technology	 have	 difficulty	




the	uprisings	 that	 emerged	 in	 the	 last	 decade	was	maintained	 through	 the	
Internet	 channels	 such	 as	Twitter,	 Facebook,	 etc.	 Millions	 of	 people	 who	
have	no	concrete	relationship	with	each	other	and	who	have	never	met	face-
to-face	communicated	and	took	action	exclusively	through	the	Internet.	Be-
yond	communication,	 the	 language	and	style	used	during	 the	communica-
tion,	especially	by	young	people,	played	a	major	role	in	the	popularisation	
of	 the	opposition.	 In	 short,	 the	 Internet	not	only	provided	communication	






































If	 we	 attempt	 to	 respond	 to	 this	 question	 with	 Heidegger’s	 and	 Marcuse’s	




























ry	 of	 technology:	 due	 to	 people’s	 interests,	 the	 construction	 of	 technology	







































lner	 asserts	 that	 combining	 technology	 from	philosophical	 standpoints	 and	






This	 principle	 explains	 the	 technical	 initiatives	 that	 often	 accompany	 the	

















See	 Andrew	 Feenberg,	 Alternative moder-





Feenberg,	 Questioning	 Technology”,	 UCLA 
ED & IS,	available	at:	http://pages.gseis.ucla.
edu/faculty/kellner/essays/reviewandrew-























As	a	result	of	 these	properties,	 the	Internet	plays	an	 important	role	 in	both	
strengthening	democratic	values	and	the	emancipation	of	mankind	by	creat-
ing	new	values.

























of	 this	 structure,	according	 to	Howard	Rheingold,	a	new	society	model,	 in	
other	words,	virtual	communities	that	gather	people	around	common	values	
and	interests,	has	emerged.64	These	virtual	communities	have	proliferated	and	



































tual	communities	on	 the	 Internet	consist	of	 relatively	aware	members	who	









can	 be	 formed	 according	 to	 the	 way	 they	 are	 used	 and	 their	 purpose	 alto-
gether.	Besides	being	used	as	a	one-sided	propaganda	tool,	it	can	be	used	in	a	
democratic	and	emancipatory	way,	as	in	the	example	of	the	Internet	and	social	





Manuel	 Castells,	 The Rise of The Network 









on	August	 6,	 1991	 by	 British	 physicist	Tim	
Berners-Lee	at	CERN	in	Switzerland.
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“The	 Emerging	 Value	 of	 Social	 Computing	
in	 Business	 Model	 Innovation”,	 in:	 Patricia	
Ordóñez	 de	 Pablos	 et.	 al	 (eds.),	 Electronic 
Globalized Business and Sustainable Devel-
opment Through IT management: Strategies 
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Kurtul Gülenç, Mete Han Arıtürk
Je li moguća ljudska emancipacija kroz tehniku?
Sažetak
U članku »The ‘Bubbling Up’ of Subterranean Politics in Europe«, objavljenom 2013. u ča-
sopisu Journal	of	Civil	Society, Mary Kaldor i Sabine Selchow pokušale su otkriti specifične 
značajke pobuna koje su se javila nakon 2010. godine u europskim zemljama poput Njemačke, 
Španjolske, Italije, Engleske itd. Prema autoricama, način organiziranja koji čini glavno tijelo 
ovih emancipatornih pokreta preuzima svoju osnovnu logiku iz svijeta Interneta. Analogija s In-
ternetom zahtijeva ponovnu evaluaciju negativnih komentara o tehnici iz filozofske perspektive. 
Martin Heidegger i Herbert Marcuse najutjecajniji su filozofi 20. stoljeća koji su se bavili nega-
tivnim aspektima tehnike. Heidegger je prikazao destruktivne učinke znanstvene racionalnosti 
i tehnike na zapadnu kulturu kroz kritiku tradicionalne zapadne metafizike na fenomenološ-
ko-ontološkoj razini, dok je Marcuse, kao predstavnik zapadnoga marksizma, oblikovao svoju 
kritiku tehnike u kontekstu pojma instrumentalne racionalnosti te kritike razvijenog industrij-
skog društva i kapitalizma. Iako su polazišne točke njihovih pogleda na tehniku, kao i osnovne 
svrhe kritike tehnike, različite, može se reći da obojica imaju poprilično negativno i gotovo u 
potpunosti pesimističko shvaćanje tehnologije. U tom će se kontekstu razmotriti Heideggerova 
i Marcuseova kritika tehnike kao i razlike i sličnosti između tih dvaju pristupa. Zaključno će 
rad naglasiti mogućnost pozitivne uloge tehnike, koja može služiti kao alternativa negativnoj 
perspektivi osvjetljavajući odnos između nedavnih pobuna i interneta.
Ključne riječi
tehnologija,	racionalnost,	sloboda,	postav,	kritika,	pobunjenički	pokreti,	Internet,	politika
Kurtul Gülenç, Mete Han Arıtürk
Ist die Emanzipation des Menschen durch Technologie möglich?
Zusammenfassung
In dem Artikel „The ‘Bubbling Up’ of Subterranean Politics in Europe”, veröffentlicht im Jahre 
2013 im Journal	of	Civil	Society, versuchten mary Kaldor und Sabine Selchow die spezifischen 
Qualitäten der Aufstände zum Ausdruck zu bringen, die nach 2010 in den europäischen Ländern 
ausbrachen – Deutschland, Spanien, Italien, England usw. Nach Ansicht der Autoren erhält der 
modus der Organisation, der den Hauptkörper dieser emanzipatorischen Bewegungen bildet, 
seine grundlegende Logik aus der Welt des Internets. Die Analogie mit dem Internet erfor-
dert eine Neubewertung der negativen Kommentare über die Technologie aus philosophischer 
Perspektive. martin Heidegger und Herbert marcuse sind die einflussreichsten Philosophen, 
die sich mit den negativen Aspekten der Technologie in der Philosophie des 20. Jahrhunderts 
befasst haben. Heidegger schilderte die zerstörerischen Auswirkungen der wissenschaftlichen 
Vernunft und Technologie auf die westliche Kultur durch die Kritik an der traditionellen abend-
ländischen metaphysik auf der phänomenologisch-ontologischen Ebene, während marcuse, ein 
mitglied des westlichen marxismus, seine Kritik an der Technologie im Rahmen des Konzepts 
der instrumentellen Rationalität und der Kritik der fortgeschrittenen Industriegesellschaft und 
Kapitalismus geformt hat. Obgleich die Ansatzpunkte ihrer Perspektiven über die Technologie 
und die zugrunde liegenden Zwecke ihrer Kritik an der Technologie unterschiedlich waren, 
kann behauptet werden, dass beide eine eher negative und fast völlig pessimistische Einstellung 
zur Technologie hatten. In diesem Zusammenhang werden Heideggers und marcuses Kritiken 
an der Technologie diskutiert sowie Unterschiede und Ähnlichkeiten zwischen den beiden Kri-
tiken aufgezeigt. Abschließend unterstreicht das Paper die Frage nach der möglichkeit einer 
positiven Rolle für die Technologie, die als Alternative zur negativen Perspektive dienen kann, 







Kurtul Gülenç, Mete Han Arıtürk
L’émancipation humaine est-elle possible à travers la technologie ?
Résumé
Dans l’article « The “Bubbling Up” of Suberranean Politics in Europe » publié en 2013 dans 
Journal	of	Civil	Society, mary Kaldor et Sabine Selchow tentent de mettre en lumière les carac-
téristiques spécifiques des révoltes qui ont fait jour après 2010 dans certains pays européens 
– Allemagne, Espagne, Italie, Angleterre, etc. Selon nos auteures, le mode d’organisation qui 
a formé le corps essentiel de ces mouvements émancipatoires tire sa logique de base du monde 
de l’internet. Cette analogie avec l’internet requiert une réévaluation, à partir d’un point de 
vue philosophique, des commentaires négatifs sur la technologie. martin Heidegger et Herbert 
marcuse sont les philosophes les plus influents ayant travaillé sur les aspects négatifs de la 
technologie au sein de la philosophie du XXe siècle. Heidegger a dépeint les effets destructeurs 
de la raison scientifique et de la technologie de notre culture occidentale à travers son criti-
cisme de la métaphysique traditionnelle occidentale à un niveau phénoménologico-ontologique, 
tandis que marcuse, membre du « communisme occidentale », a formé une critique de la tech-
nologie au sein du concept de rationalité instrumentale et une critique de la société industrielle 
avancée et du capitalisme. Bien que le point de départ de leur perspective sur la technologie et 
que le but sous-jacent de leur critique diffèrent, il est possible d’affirmer que leur point commun 
est d’avoir posé un regard négatif et presque entièrement pessimiste sur la technologie. À cet 
égard, le criticisme d’Heidegger et de marcuse vont être abordés afin d’en soulever les diffé-
rences et les similarités. Enfin, cet article mettra l’accent sur la possibilité d’un rôle positif de 
la technologie qui pourrait servir d’alternative aux perspectives négatives en faisant la lumière 
sur le lien entre les révoltes actuelles et l’internet.
Mots-clés
technologie,	rationalité,	liberté,	mettre	en	forme,	criticisme,	mouvements	de	révolte,	internet,	politi-
que
